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To the Editor, 


Sir—In the year 1784, a ve- 


‘ry valuable work in German was 


| published at Leipzig, 


by the Rev. 





4. G. Salzman, (since deceased). 
*©On the Miseries of Human 
Life,” the author points out many 
of the causes that produce the, 
greatest miseries in the present 

tate of society, and in various in- 


stances proposes certain reme- 


bas | dies; the prejudice of education, 


onsidered ina civil and religious 


‘point of view, he delineates im 


iking colours, and shews plain- 


: na y that these are some of the prin- 
~ Gipal sources of evil among us,— 
| ut in full confidence looks for- 


yard to better times; and as a 
isposition is manifested among 
Ms at present, to remove or do 


@way certain prevailing immora- 


ities, you will perhaps not con- 


“sider it an intrusion on your va- 


uable time, if-the following ex- 
ract from that work, translated 
or your perusal, is handed to 
pou, to use it as you see proper,— 
he writer of this note perfectly 
igrees with the author, “ that if 
we begin to amend senrneliion, our 
Phildren will become better,” and 


ds of opinion, that our endeavors 
to cure the evil in any other way and man. 


will be a vain attempt. 


Vot. I. E 








I was led to forward the ex- 
tract from the work mentioned, 
on perusing an article a few days 
since, in No. 50 of the Christian 
Messenger, over the signature of 
‘¢TRUTH ” and am sensible that 
the observations therein contain- 
ed are correct, a gentleman some- 
time since remarked to me, that 


| he thought it would be a benefit 


to the Christian community, if 
certain terms frequently used in 
our pulpits were dispensed with, 
and related a fact, which had ta- 
ken place in his family.—T hat his 
wife was accustomed to take one 
of her children regularly to meet- 
ing with her, that some time ago, 
a number of children were toge- 
ther amusing themselves in their 
own way, at his house, when he 
heard his child make use of a pro- 
fane expression, on which he re- 
primanded the child, the little 
one however excused himself by 
saying, that he didnot think there 
was any harm in it, as Mr. . 
the minister, made use of that 
expression frequently when he 
preached; that expressions vio- 
lent and harsh, make an impres- 
sion on the juvenile mind, cannot 
be denied, they will grow with 
their growth, and ultimately lead 
to profane expressions, in the 
common intercourse between man 
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Extract from Salzman’s Works, 
(vol. itt. p.2 278, &c.) “On the 
Miseries of Human Life.” 

A DREAM. 

«Casting myself one aayan my 
couch, much fatie ved, after a tong 
catechisation, and reflecting’ on 
the great errors comprised in the 
instruction and education of our 
poor children, I fell iato a sound 
sleep, and behold there stood be- 


fore me, a man who wore an || groan, 


Mphod, and his form was most 
comely, aud [ became frightened 
at the sia t thereof, but he open- 
ed his mouth and said, why is 
thy scul aggrieved, and thy coun- 
tenance so ‘sad 2 And I answered 
and sari unto him, Lord! Lord! 
tiow can Ibe joyful! Behold the 





children of my people have for- | 


saken the ways of God, and have 
sought ways that are not good; 
gesus came into the worid as the 





truce light, which enlighteneth all 
men, ‘that come into tlie world, 
but my people have rejected him! 
They have alienated themselves 
from him, and returned unto Mo- 
ses, and teach him inthe schools, 
wnd preach him from the pulpits, 
they have turned their ears from 
the word of Jesus which is more 
precious, than many thousand 
pieces of cold and silver, and di- 
rected them to the ex position of. 
the Scribes, which are not good, 
and which effect neither righte- 
ousness nor peace to cur souls,— 
and the name ef Ged is blas- 
phemed among us. The children 
whom Ged created, and which 
Jesus placed before us as an ex- 
ample, are brought in bad repute, 
as if they were children of the 
devil, and as if the holy Father, 
xhois mercifal to all his works. 
and hath made the Raven—the 
Ow!—and the Bittern in the wil- 
serness good, made man alone 





of H UMA Life. 


bad: and although the image of 
God in every suckling smiles to- 
wards us, yet we cry out, that it 
is the image of the old Dragon, 

who was cast out from heaven, 
and the children of my people are 
beaten with rods—and my peo- 
ple must be sinners, therefore 


transgression continually mcrea- 
ses upon the earth, and the bur- 
ithen under which my people 


hath become great, as 
ithe mountains of God! Oh that 
help would come out of Zion, 

upon Israel, and the Lord would 
redeem his people. 

And the man whe spake unte 
me, lifted up his voice and said, 
be cf good cheer, and fear not, 

there is yet abouta time, and two 
times, and a half a time, when 
the sun of righteousness willarise, 

and the ¢ hild of ignorance will be 
revealed and rejected ; sand Ef lift- 
ed up mine eyes, and saw, and 


'| behold, there was a great people, 


like unto the sand of the sea, 
which had ashes strewed on their 
heads, and had their raiments 
torn, and had sackcloth around 





their loins, and wept most bitter- 
ly, and lamented aloud crying 
O Lord! thou righteous God. 
have mercy upon us thy servants, 
for our sins are heavy, and our 
misdeeds are great, and reach 
unto the heavens ! for we have 
b py ig thy holy name in that 
e have decried,-and brought the 
anes out of whose months 
thou hast prepared thyself praise 
into bad repute, among the ctil- 
dren of men, as though were 





full of hatred again std ge, and 
‘were born full of wicker ness, al- 
though they are the work of thy 
‘hand, and bear the i image of thy 


divine goodness, upon them: and 





now Tord! Tonk? we know and 
acknowledge, that we have acted: 
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foolishly, and have depraved thy 
work, by our own ungodiiness, 
and perv erted education; we beat 
our breasts, and sigh: Ged have 
mercy upon us, ae sinners, 
hereafter we will no‘ impute the! 
faults and the sins of our children | 
to them, but to ourseives and to} 
our ignorance, neither will we 
call to our children, merely cig 
upon us, but we will hear th 
voice of thy Son, and sania 
turn, and become like children. 
And i heard a voice, like unto 
a strong ‘Trumpet, which cried, 





anid said, come together ail who}! 


live upon the earth, and by the 
sea, afar off, your misdeeds are 
indeed great, and the tears of in- 





nocent child'en, which your per- 
verseness hath pressed out, have 
penetrated through the clouds, 


but as you have humb led your- 


confession that you have 
+ your children By your dg nO- 


selves before God, and max de a 
' 
| 


lidanieals | tu form vo Ui ell s af. 
ter them, therefore 
be merci 
¢ hil dren in wh! shall have 
pleasure, and wits wit comfort 
yor 1 in your age. 

And the voice spake again and |, 
said, if you are serious, and walk 
with your whole dearts in the. 
ways of the Lord, ‘then put AWAY 
from you every thing, wher aby 
your poor chil dren, have become 
se pS d, mischievous, and vile, 

nd by whi h they were proveked 
“s disobedience. 

Brine together all eatechisms 

which you have hitherto forced 
vour children to lea: en, and throw 
them into the fre; for my chile 
dren have felt, th me these books 
are not proper for them, and their 
hearts have revolt edacainst them, 
and thus, disobedience and trans- 
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oression hath become ereat upon 
the earth,—and from hencefortii, 

it shall come to pass, that the 
children of Christians shall no 
more be instructed, according te 
the law, which the children of fs- 
rael received when they were led 
out of the house of bondage, and 
still had the slavish spit which 
they had imbibed in the house of 
bondage ‘e, but according to’ the 
' directions of Jesus, who i impart- 
ed achildlike spirit to his people; 


—— 


neither shall the children be led 
ito meditate on the works of the 


sertbes, which bring forth con- 


‘tenticn, discord, schism, and se- 
rer 
‘dition, but like men they will 


‘contemplate the 
and will rejoice 


>corrle pt- 








works of God, 
sin them, and will 


os! 


rood Gord, who made them all; 


praise the Almighty, wise and 
6° 


‘neither will their curiosity be led 


to ‘hinges which are in heaven, 


and which no man can compre- 
hend, save him that came from 
heaven, but they will turn their 


ittention to that, which is upon 


s Lord W til: eart he 


ful to you, an d give yo uw! 


And the voice again sounded 


}) 
cand said, bring together all voca 
‘bulartes of every language ¢ ia 


'tongue, which your children were 
compelled te learn by heart, and 
‘burn them with fire, for thr ough 
them, the love cf wisdom, © hich 
the Creator of heaven and earth 
unplanted into the children, be- 
came mortified, and aversion and 
hatred against all learning was 
produced, and from henceforth 
men will learn more, what things 
are, than what they are ralled, 
and as all crea tures were led to 
Adam to see how he would nam 
them, so will the children first be 
made acquainted with the things 
and afterwards with their names. 
And f saw a ¢ creat com motion 
upon the whole earth, eve ry on 
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was willing to do away from him- 
self, all the books which had hi- 
therto perplexed the children, and 
they were heaped up together, 
and there arose from them aridge 
of mountains, which reached from 
the Atlantic tothe Mediterranean 
sea, and the top thereof reached 
unto the heavens; and the ridge 
of mountains was set on fire, and 


\in the schools and were unable to 
|tame the innocent sheep, though 
| they struck about them with fists, 
jand had armed themselves with 
sticks and rods, where then shall 
| we remain, when our arms are 
snatched away from us? 'Thy ser- 
vants will be hissed out, and will 
be stoned, and pelted with clods. 

And the voice answered him 





it made a great fire, so that Eu- 


rope was covered with the sparks | 
and the ashes, from the cate-' 
chisms and vocabularies, and all. 


the people rejoiced, and the chil- 
dren clapt their hands together, 


and leapt for joy when they saw | 


what was done. 


And the voice from heaven: 


sounded once more, and _ said, 
bring on a heap all the sticks and 
rods, with which you have hither- 
to scourged the innocent children, 
so that “they be thought of no 
more, for as the flowers of the | 
field, and the birds of the air, and 
the fishes of the sea, and all the 
creatures upon earth, grow and 
prosper and are joyful, without 
being beaten, so shall man, who 
is made after the image of God, 
grow, prosper, and rejoice with- 
out being forced thereto, with 
stripes, and hereafter it shall not 


{angrily and said, Behold thou al- 
so art one of those, who have de- 
praved innocent children, and thy 
speech betrayeth thee, oughtest 
‘hou not to be ashamed to call 
the innocents whom God hath 
made an ungovernable heap, Be- 
hold thyself, and those who are 
like unto thee, are they who have 
corrupted the works “of God!— 

Amend yourselves, and your chil- 
dren will become better! Learn to 
govern yourselves, and it will be 
‘easy for you to govern your chil- 
dren, do not suffer them to act 
‘according to the ordinances of 
men, but according to the direc- 
tions of their creator, which are 
written in their hearts, and they 
will willingly obey, and will love 
and embrace you, and will dance 
‘around you, if so be, that here- 
after you cease to whip them, and 
to pull them by the hair,—and to 














be suffered that the children of ||strike them with your fists. Then 


men (which are made the Lords 
of the earth) be beaten, as they 


the hearts of the people were 
turned, and all the sticks and 


were in Egypt, in the house of!/rods were broken, and thrown 
>] 


bondage, but they shall be free, 
and every one will behold in his 

child, the image of God, who 
made it, and will highly esteem 
anid honor it. 

And one of the people came 
forth, and opened his mouth, and 
said, Oh Lord! Lord! be not an- 
gry, because I speak and pour 
out the sorrow of my heart, be- 
fore thee—Behold thy servants 
who have in times past laboured 


into the fire, and were burnt up, 
and the ashes thereof were inter- 
mixed with the ashes of the cate- 
chism’s, and vocabularies. 

And the whole earth rejoiced 
and sang with a loud voice, O 
clap your hands all ye people, 
and praise the Lord, all ye gene- 
rations of the earth, for he hath 
heard the voice of suffering i inno- 
cence, and hath inclined his ear 
towards the tears of the children 
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of his people, and hath broken the 
heavy yoke of the catechisms, and 
hath taken from the neck ef the 
youth the burthen of the vocabu- 
laries, the stick of the driver hath 
he broken, and hath thrown into 
the fire, the rod of the angry man; 
out of the mouths of babes and 
sucklings, hath he prepared unto | 
himself praise, that he may de- | 
stroy the enemy, and the rev enge- | 
ful, their sorrows hath he tur ned ' 
into joy , and their tears into hy mns | | 
of praise, that it may be written | 
for — itions to come, that the | 
peop! le who are to be created, ; 
micht praise the Lord. 

And { turned myself and saw, 
and behold, all teachers endea- 
voured to remove all the wrinkles 
which had hitherto given their 
faces an unfriendly and morose 
appearance and their glances be- 
came serene, like unto the rising 
of the sun, and they mixed them- 
selves with the children, and ran 
with them, towards the mark, and 
played with them at ball, and 
taught them to drive the hoop,— 
this pleased the children, and they 
put theirarms around theirnecks, |) 
and embraced them. And I saw 
large waggons brought, loaded 
with apples, and pears, and nuts, 
and of the finest meal for baking 
various kinds of sweet and deli- 
cious things, and apples, and 
pears, and wuts were distributed, 
over, two and two, among those, 
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in the water, and the creatures 
on the earth, and the works which 
'the Lord made, and they return- 
‘ed and rejoiced, in what they saw 
and heard. 

And again there was agreat 
commotion upon the whole earth, 
and the children of men sailed 
through the air, and travelled up- 
on the sea, and descended into 
the lowest parts of the earth, and 
the face of the earth became 
changed, and streams ran through 
the sandy deserts, and in the wil- 
derness which had been inhabit- 
ed by ravenous beasts, the beau- 
tiful green of fruitful trees, de- 
lighted the eye, and the children 
of men were healthful, and re- 
joiced like the rose, and like the 
hind in the field. 

And [ answered and said, Lord 
what is this? And he answered 
and said unto me, that is it, what 
will then come to pass, when the 
children of men shall no longer 
be trained up, like slaves, but as 
rational beings, and when they 








who were the readiest to heir the , 
and of | 
the pleasant things that were ba- | 


voice of their teachers, 
ked, and all] the children strove 


was not pleasing unto them. 

And I saw the teachers walk 
with their pupils, through the 
fields, and to ascend the hills, and 
view the flowers of the field, and 
ihe birds of the air, and the Gihes 





hare no longer compe: ‘ed to follow 
‘the sexistiaes course of their teach- 
ers, but shall have freedom to act, 


according to that which is writ- 


tenin their hearts, and when they 
shall turn their attention, not so 
much upon the books, written by 
‘men, as upon the great book, 
, which God hath opened, before 
them.” 

What is your opinion o° this 
dream! 'To me it appears to con- 
tain important truths,—for if men 
were once to begin to look for all 


j the degeneracies, and perversi- 
to ohey them and do away, what | 


ties of their children in them. 
selves, and those who are near to 
them,— if their children were led 
on from their early life, to reflect 
more on the works of God, than 
‘on the works of men, and were 
to read more in this book than in 
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human boeks,—if the spirit of 
Christianity was instilled into 
them from their early youth, and 
men would cease to impress on 
iheir minds, the opinions of 
Theologians, as Givine truths,— 

a resclution would necessarily fol- || 
low, that would alter the whole 
human society, and the face of the |! 
earth like the return of the spring. |) 


—_—2-<~-—— 


Extracts from a Scrmon of the Rev. 
y 


John Wesler Ys published several | 


years ago, relative to the Doctrine 
of the Calvanists on Election and 
Reprobation, §e. 








“To say that a certain number 
of mankind were from eternity, or 
from the creation of this world, 
elected for salvation, and all the 
rest devoted to damnation, by the 
determinate counsel and foreknow- 
ledge of God, is such blasphemy as 
one might think would make the 
ears of a Christian to tingle. But 
there is yet more behind; for just 
as this doctrine honours the Son, 
so doth it honour the Father; it 
destroys all his attributes at once; 
it overturns both his justice, mer- 
cy and truth; yea it represents the 
most holy God as worse than the 
Devil, as both more false, more 
cruel, and more unjust. More false, 
because the devil, liar as he is, hath 
never said, he willeth all men to be 
saved; more unjust, because the 
devil cannot, if he would, be guilty 

of such injustice as you ascribe to 
God, when you say, that God con- 
demns millions of souls to ever- 
lasting fire prepared for the Devil 
and his Angels, for continuing in 
sin, which for want of that grace, 
he will not give them, they can not 

avoid; and more cruel, because 
that disobedient spirit seeketh rest, 
and findeth none; so that his own 
restless suflering is a kind of temp- 


tation to him to seduce and injure 
others.” 


Sermon by John Wesley. 


“ But God resteth in his high 
and holy place; so that to suppose 
him of his own meer motion, of his 
pure will and pleasure, happy as 
he is, to doom his creatures whe- 


ther they are guilty of sin or not, 


_to endless misery, is to impute such 


‘cruelty to him, as we can not im- 


_pute, even to the greatenemy of 
‘God and man. It is to represent 
the most high God, (he who has 
ears, let him hear) as more cruel, 
false and unjust, than the devil, or 
rebellious and banished angels.” 

‘This is the blasphemy ‘clearly 
contained in the horrible decree of 
predestination; and here I fix my 
foot. On this I join issue with 
every assertor-of it. 


| You represent God as worse 
' than the devil; more false, more 


cruel, more unjust. But you say, 
you will prove it by Scripture.— 
Hold! What will you prove by 


Scripture? That God is worse than 
‘the Devil! It can not be; 
ever the scripture proves, it cannot 
prove this; I say it never can— 


wiiat- 


Whatever its true meaning be, this 
can not be the true meaning of any 
expression contained in the holy 
scripture. Do you ask what ts the 








true meaning then? If I say I do 
not know, you have gained nothing, 
for there are many passages in 
scripture, 
which neither you nor If will know 
till death is swallowed up in victo- 

. But this I know, better it were 
to say it had no sense at all, than 
to say it had such a sense as this. 
It can not mean, whatever it means 
beside, that the God of truth is a 
liar. Letit mean what it may, it 
cannot mean that the Judge of all 
the world is unjust or unreasona- 
bly cruel. No scripture can mean 
that God does not love or approve 
of all his rational creatures, or that 
his mercy is not over all his works. 
That is whatever it proves beside, 
no scripture can prove predestina- 
tion, ‘This is the blasphemy for 











the true meaning of 
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which, (however I love the per-}} 
sons who assert it,) I abhor the 
doctrine of predestination: a doc- 
trine, upon the supposition of which 
if one could possibly suppose it for 
a moment, (call it election, repro- 
bation, or what you please) one 
might say to our adversary ths de- 
vil; thou fool, why dost thou rove 
about any longer? Thy lying in 
wait for our souls is as needless 
and useless as our preaching. Hear- 
est thou not that God hath taken 
thy work out of thv hands? And 
that he doth it much more effec- 
tually? Thou with all thy princi- 
palities and powers, canst only so 
assault that we may resist thee; 
but he can irresistably destroy or 
punish both body and soul in hell. 
Thou canst only entice, but his 
immutable decree is to leave multi- 
tudes of souls in a state of eternal 
punishment, to continue in sin du- 
ring the whole course of their pre- 
carious lives. Thou temptest, but 
he forceth us to be damned, for we 
can not resist his will and decree. {: 
Thou fool, why goest thou about |} 
seeking whom thou mayest de- 
vour? Hearest thou not that God | 
acts the part ot a devouring lion, ; 
and destroys the souls of the ma- 
jority of mankind. Moloch caused 
only children to pass through the 
fire, and that fire was soon quench- 
ed, or the corruptible body being 
soon consumed, tis torment was at 
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by his eternal decree, fixed before | 
they had done good or evil; causes 


a 


but the parents also, to pass through | 
the fire of hell, which is never! 
quenched.” 

“Oh, how would the enemy of | 
God and man rejoice to hear that 
these things were so; how would | 
he cry aloud and spare not; how. 


would he raise his voice and say, | 





To your tents O Israel; flee from 
the wrath of this God, or ye shall | 


not only children of a span long, |. 


utterly perish. But whither will} 


Sermon by John Wesley. 38 


ye flee? Into heaven! He is there; 
Down to hell? Ee is there also. 


: Ye cau not flee from an Omni- 


present, Almighty Being, who acts 
tyrannically; and whether ye flee 
or stay, [ call heaven his throne, 
and earth his footstool, to witness 
arainst you; ye shall perish and 
die eternally. —Sing, O tell, and 
rejoice ye that are under the earth, 
for God, even the mighty God, 
hath spoken and devoted to death, 
and endless punishment, thousands 
of souls, from the rising of the sun 
to the going down of the same. 


‘Here, O death is thy sting; they 


shall not escape, for the mouth of 
the Lord hath spoken it; Here, O 
grave, is thy victory. Nations yet 
unborn before ever they have done 
evil or good, are doomed never to 
see the light of a future life, but 
thou shalt gnawthem forever. Let 


all those morning stars sing toge- 
ther, which fell with Lucifer, son 
_of the morning.—Let all the sons 
‘of hell sheut for joy! For the de- 
‘cree is past, and who shall disanut 


it?” 
We have inserted this extract 
at the request of a worthy subscri- 


ber; and setting aside the style and 


manner, (the harshness and seve- 


rity of which we do not approve,) 
‘it pourtrays one of the five points 
of Calvanism in too striking a light 


1 
i 


not to be looked upon without hor- 
: |, ror. 
anend. But God thou art told, || 


in one particular, however, he 
does not do the Calvanist justice. 
The Calvanist would not say, that 
God dooms ‘“‘his creatures, whe- 
‘ther they are guilty of sin or not, 
‘to endless misery!” but that they 
_are thus doomed only because they 
| are sinners ; their sin and guilt be- 
| ing present and known to God at 
the time they were thus doomed. 
Here the Calvanist, therefore, will 
undoubtedly complain. But then 
it may be added, that the non-elect 





that grace which is freely bestow- 


are sinners only for the want of 
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ed on the clect, which, had it been | 
giv en to them with the same “<a 
dom, ond accompanied with the | 
same divine power, they would not | 
have resisted it, and therefore 
would have been no longer sinuers, 
any more than the elect. ifere 
the Calvanist is silenced! He has 
no alternative therefore, (being 
united in the final issve,) but to 
turn about and tell brother John 
that he represents the Deity as 


thor equally of evi} as of good would 
seem a perfect contradiction. From 
this lias arisen the difficulty, to ob- 
viate which, alniost every one who 
has attempted the investigation of 
the subject, has advaneed a differ- 
ent and discordant theory. 

The popular method of resolving 
this important question, has been, 


' 
1 an plenpat every age, and among all 


— 


|people, “ from the rude savage to 
i the polished Greek,” to imagine an 





pusilanimcus'y weak as the doc- 
irme uc opposes dees virdiciively |, 
eruel, since both are agreed that 
the greater proportion of ihe human 
race must be endlessly miserable, 
In some way or other. eee 
unfortunately it is for men, whe- 
ther we suppose that Geu could 
save all if he weu/d, but wii rot; 
or whether he wou/d save all if he 
could, but cannol. Uaving there- 
fore pointed out the errors ot each 
other’s schemes, it is expected that 
both the Calvanist and the Arni- 
nian will unite in that God who 
has powor over all flesh, and whose 
goodness is equal to his power— 
who is good uxto all and whese ten- 
der mercies are over ail his werks. 
—4 22> <a > 
For the P. U. Magazine. 
THE ORIGIN OF EVIL. 


Avaxg soe beog MavorTat 


The origin or source of evil, is a_ 
question, to give a satisfactory an- | 


swer to which, has puzzied the in- 
genuity of Philosophers in almost 
every age. The marks of goodness 
exhibited in creation, are too nu- 
merous and too plain, not to de- 


monstrate upon even superficial | 


and casual observation, that the 
government of the universe is in 
the hands of a beneficent Being ; 
at the same time, however, it can- 
not be denied but that, under vari- 
ous shapes and modifications, evil 
also exists in the world, and to 
make the same pure Being the au- 


| evil principle or agent, either origi- 
nal or subordinate, the machina- 
tions of which, being opposed to the 
‘views of the author of all good, have 

eaused that mixture of good and 
evil, that apparent failure of the 
councils of beaven, perceptible in 
the world. 

Among the Greeks and Romans, 

we find tiris pi rinciple of evil embo- 
died in their har pies, furies, &c. 





pon, among the Persians in their 
Arimanius, among the Africans m 
their iforii, and among the Indian 
nations in their Bad Spirits of is 
hundred diferent names. 

The Manicheans upheld two 
eternal beings, a good and evil, 
while the Jew, the Christian, and 
Mahomedan have, in opposition to 
their God, who is the author of all 
good, their devil and deemonia, who 
differ but litthe, if at all, from the 
eternal and independent evil prin- 
ciple of the Munichzan creed.— 
But, the absurdity of all this must 
be seli-evident to the humble en- 
cuirer after truth, who has been 
taught the character of God from 
ls own divine word, the never er- 
ving page of inspiration. 

The Creator and governor of the 
juniverse must be a Supreme and 
Independent Being, uncontrolled 
| in any one action, will or intention, 
‘by any other being, good or bad, 
or, he is not “ The Lord, God AL- 
MIGHTY, and, if contrary to his 
foresight and permission, sin has 
‘ been introduced into the universe, 
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The Origin of Evil. 


by an agent, who delights in noth- 
ing but evil, the enemy of God and 
all his works, over whom the Most 
High either can, or will, exert no 
controul, it will of course result, 
either that the councils of God are 
not laid in infinite wisdom, or car- 
ried into effect by infinite power, 
and, that the arch enemy is strong- 
er than our heavenly Father, and 
contrary to his will, contrary to 
that love he bears his children, has 
wrested from his hands a portion 
of his rational and dependent off- 
spring; has deformed moral nature, 
planted thorns for the uprooted 
roses of Paradise, and substituted 
for the holy feelings of benevolence, 
of piety and content, those of ha- 
tred, blasphemy, remorse and an- 
guish; or, that God delights in 
cruelty and is pleased that the ma- 
jority ot his children should to all 
eternity become the victims, the 
eternally suffering victims of a be- 
ing altogether cruel. 

For, it must be evident to all who 
have paid any attention to the sub- 


ject, that the only character under | 


which a Devil can exist in the uni- 
verse, is, either as a self-existent 
independent being, or, as a being 
created by and subordinate to God 
—admit the first to be the charac- 
ter of the prince of evil, and at one 
stroke, we detract from every at- 
tribute of the Most High, and, 
erect against him and his creatures 
an eternal and successful standard 
of opposition.—And, if the second 
He adopted, we actually make God 
he efficient author of all the malig- 
nity of which this agent of dark- 

ess is compounded, who is said to 
be evil embodied without the de- 
sire or possibility to de aught but 
vhat shall end in the ruin, eternal 


uin of every good and benevolent. 


eeling which exists in man—wkose 
nly delight is in rendering com- 
pletely miserable the rational crea- 
ures of God, and who in that de- 
gizht, if the doctrines of the day be 











Al 


true, shall by the providence and 


| pre-ordained councils of the Al- 
‘mighty be amply gratified. But, the 


existence of a devil or correspond- 
ing being has no place but inthe im- 
aginations of the bigoted, the de- 


signing, or the fearful—and conse- 
| quently some other source must be 


sought for, as the fountain of sin. 

That sin cannot have its positive 
or eflicient origin with God, is very 
evident both from scripture and 
from reason—nothing evil can pro- 
ceed from a source altogether pure, 


‘like God, infinite in goodness, in 
‘wisdom and in power—hence, even 


these who in theory attribute the 
origin of sin to God, are forced in- 


directly to confess that sin is not 


an evil, but is a means introduced 
into moral nature in order to pro- 
duce a good and beneficial end; 
This theory, however, involves its 
supporters in a most ridiculous pa- 
radox.—God, we are assured by 
the scriptures, which are his word, 
is totally averse from sin; to use 
the strong expressions of inspira- 
tion, ‘‘ hates it with a perfect ha- 
tred.”—He warns his rational off- 
spring from indulging in it, and in 
his holy and righteous government 
of the world entails upon the com- 
mission of it, pains and miseries, as 
a means of deterring man from its 
commission.—Sin and misery are 
as necessarily connected as effect 
and cause. Hence on the theory . 
alluded to above, God pre-deter- 
mines that man shall be subject to 
sin and yet, in his word, he warns 
him from it. He forces him by the 
effect of irresistable causes to com- 
mit it, and yet by entailing upon 
him misery, disease, anguish and 
remorse of conscience, he punishes 
him because he does commit it. 
If this be not blasphemy it is at 


‘least the most perfect of absurdi- 


ties—conduct like this would dis- 
disgrace a mortal. Let us then 
pause before we attribute it to 


t God, & 
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42 The Origin of Evil, 


To the enquiry, why does God 
permit sin? must be made the same 
reply as to the enquiry, why God 
created such a being as man? A 
being capable of determining upon 
his own actions and of knowing 
good from evil; of examining into 


to a certain extent of will, indepeu- 
dent as it were, of the great first 
cause—and, as stimuli to cause 
him to act,—to perform his duty to 
himself, to his fellow man, and to 
posterity, certain innate passions, 
principles and appetites are im- 





the motives by which he is impel- 
led to act, of reflecting, judging and 
resolving? To create man, was to 
ereate a being capable of trans- 
gressing. Man from his very na-| 
ture being of necessity capable of. 
committing sin, though by no means | 
necessarily a sinner. 

To absolve the deity from all 
agency in the positive origin of sin, ' 
that principle which is opposed to 
all that enters into his essence, it: 
is necessary to allow, that man is 
a free agent. Ifman were a neces- 
sary agent, an automaton, wlose 
every action was determined by ir- 
resistable motives originating with, 
and pre-ordaincd by God, then, to 
all intents and purposes would God 
be the sole efficient author of every 
species of evil. Man, in that case, 
never acting from motives originat- 
ing within himself, and being inca- 

able of resisting those which- as- 
sail him from without, never could 
commit an action for the conse- 
quences of which he would be an- 
swerable. He could not avoid what 
he does, being necessarily deter- 
mined to it by irresistable canses ; 
if, therefore, he did commit sin, to 
‘the cause which operated upon him, 
or rather to the author of that cause 
would all the evil effects of his ac- 
tions be justly attributable. But, 
man is not an animated machine, 
moved with springs acted upon by 
a cause foreign from himself. He 
is endowed by his Maker, in the 
first place, with a capability of act- 
ing, and, secondly, with a capabi- 
lity of choosing one action in pre- 
ference to another. He is cast in- 
to the world from the hands of his 
Creator, and endowed for a season 


‘with a portion of existence, and 





planted in him, which, directed in 
-acertain manner, and restrained 
' within certain bounds, are not only 
| conducive, but essential to his 
‘health and happiness. Should 
these be misapplicd—extend too 
far, or sink toe low evil, either mo- 
ral or physical and sometimes both 
is the consequence—‘“‘ Virius est 
mediu:n virtiooum, et utringue re- 
ductam.” 

To man, himself, is entrusted the 
power of preserving the balance 
true between the correct exercise 
of these passions, principles and 
appetites, their misuse or neglect. 
—I’o his reason, does this office 
appertain, and, when from any 
cause this faculty is permitted to 
be misled, neglected, or corrupted, 
the passions, innate principles and 
appetites become perverted, and 
evil is the result. ; 

If then, a certain grade of acti- 





reasoning faculty, the passions, ap- 
petites and propensities inherent in 


physical well-being ; it follows ne- 
cessarily, that disease moral or 
physical must be the consequence 
whenever they are permitted by 
neglect or abuse, to deviate from 
| the purposes for which they were 
implanted in man,—and this being 
actually the case, is the only rea- 
son why their neglect or abuse is 
prohibited by God, and of course 
becomes a sin. Were the conse- 
quences equally beneficial to man, 
let him act in whatever manner he 
would, no course of conduct would 





ral evil. 








vity and a certain regulation of the | 


man, are essential to his moral and © 


be sinful.—That act only being sit- | 
ful which necessarily results in mo | 
Hence, if the above rea | 
soning be correct, sin is not a pri | 


elf 


ple 


ca} 
col 
* act 
bil 
hu 


int 


of. 
en! 


Go 
he: 
wil 
tru 


utte 
gre 


mal 
mir 
cau 
his 
ord 
stat 
wel 
ble 
of k 
of 7 
the 
the 
ben 
Sary 
for : 
will 
its ¢ 
mis: 
stat 
dest 
man 
use 
sess 
exal 
hea 
ther 
to tl 
Chr 
as fz 
livin 
rity. 











eiple separate or independent, but 
a mere effect of beneficial princi- 
ples neglected or misapplied. The 
capability of sining is a necessary 
consequence of man’s capacity to 
' act for himself, nor can this capa- 
bility of sining be separated from 
human nature, until it be initiated 
into that new state of being which 
awaits it on the glorious morning 
of eternity-when the mind being 
enlightened by divine wisdom, and 
the heart purified by the Spirit of 
God, every faculty with which the 
heavenly man shall be endowed 
will invariably be directed into its 
true channel. He will then have 
a correct view, and a consequent 
utter detestation of sin and trans- 
gression. 

Why, it may be asked, was not: 
man created at first with such a: 
mind and moral constitution? Be-— 
cause, we reply, the Creator, in 
his infinite wisdom was pleased to 
ordain that man, in this present 
state of existence, should be as it 
were in a state of educatjon—capa- : 
ble of progression from one degree ' 
of knowledge to another—capable 
of profiting by the experience of ; 
the past, so as to avoid the evils of ' 
the tuture. In a word, for wise and | 
beneficent purposes, it was neces- | 
sary that the creature should have, | 
for a season,the freedom of his own | 
will, and experience the effects of | 
its abuse, preparatory to his ad- 
mission into that high and holy 
state for which he was originally 
destined.— But, even in this life, 
man, were he to make a proper 
use of the advantages in this pos- 
session—were he cautiously to ex- 
examine his conduct, pause before 
he acts,that he may determine whe- 
ther or not he is acting according 
to the law of God, as revealed by 
Christ and the prophets, is capable, 
as far as relates to his own self, of 
living a life of uprightnes and pu- 
rity. 














It is not left for man himself to 


The Origin of Evil dg 


‘determine what actions are good 


and what the reverse— But, in the 
law of God he has for his guidance 
a perfect rule of life, so framed that 
happiness is the necessary and im- 
mediate effect of his aduerence to 
it—misery of his neglect. 

The law of God, however, is ge- 
neral in its nature, and on man de- 
volves the task of applying it to 
each situation in which he finds 
himself placed, of testing with it 
every motive by which he is impel- 
led, and, preserving the spirit of 
the divine command entire, of de- 
termining for himself how under 
all circumstances he is to walk, so 
as not to transgress it. And the 
task is not difficult, for every man 
who is not entirely dead to virtu- 
ous feeling, has within him a mo- 
nitor urging or restraining him, ac- 
cording to the circumstances cf the 
case. And yet, in this very capa- 
city, with which man is endowed, 
of applying the requirements of the 
law to himself, consists his capa- 
bility of transgressing it, and be- 
coming subject to the consequent 
punishment. 

To render man incapable of sin, 
is to render man incapable of act- 
ing—to deprive him of passions, of 
appetites and propensities; but, 
without these, man could not exist 
as man—human nature therefore, 
and a capability of sinning are in- 
separable. Even supposing man 
capable of existing like the vegeta- 
ble, without volition, feelings, pas- 
sions or appetites, and yet, if the 
thing were possible, to be endow- 
ed with reason—he would now be 
incapable of either doing good or 
evil, consequently, the same pow- 
ers which enable man to perform 
virtuous actions render him at the 
same time, from the very nature 
of things, capable of committing 
sinful ones; in the same manner as 
those senses which serve as inlets 
to pleasurable impressions, serve 


also as inlets te those which are 
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44 The Origin of Evil. 


painful or disagreeable. The same 
feeling heart which enables us to 
pity, to love and to sympathize, 
lays us open to remorse for our 
own misconduct—to anguish for 
the injuries inflicted by others. 

That the misapplication and 
excess of good is evil, was 
an ancieut maxim, and every 
one who will examine cau- 
tiously each individual vice of 
which man is capable, will rea- 
dily convince himself that no sin 
arises from any independent evil 
principle in the breast of man, 
but is always, as has already 





been observed, the result of the 


misapplication of those which are | 


‘salutary and virtuous. 


To have prevented, then, the | 


possibility of sin; God would 
have been prevented from ma- 
king a display of his power, his 
majesty, his goodness and his 
wisdom in the view of beings 


capable of appreciating them. 
In other words, creation would 
have been barren of every moral ' 


virtue. For though, had man 
been created a necessary agent, 
he might have been prevented 
from sinning; yet, in that case 
he would have been equally as 
incapable of doing good from 
any inward principle of virtue, 
as he wou'd have been incapable 
of committing evil—he could 
then only have been viewed in 
the light of a well regulated 


watch or ingenious piece of me-' 


chanism; and even if pussessed 
of reason, it would be useless to 
him, as his actions could not be 
determined by its dictates. 

The merit of acting well, lies 
in the power of acting other- 
wise. Could we not determine 
for ourselves our own conduct, 
all our actions, whatever might 


he their effects, would be equally 











virtuous—or rather from all of 
them, however good, we could 
receive no reward, for the worst 
no blame. The motive to act 
did not originate from us ; nor if 
we wished, could we have acted 
otherwise, or from other motives. 
Sin, then, is a real evil, necessa- 
rily connected with the very ex- 
istence of a free agent, unless 
that free agent be, like God, infi 
nite in knowledge, in wisdom, 
and in power. 

Even under the view we have 
taken of sin, it will be perceived 


that God is its permissive au- 


thor: but the moment he deter- 
mined to create man in his hu- 
man character, he was so neces- 
sarily—and ne blame can be 
attached to Deity in conse- 
guence.—Man could have acted 
differently from what he does 
act, had he the desire; but this 
desire, at least in this state of be- 
ing, must originate with himself. 
Man is not, however, left with 
the mere capability of doing 
right: but, as we have seen, he 
has the divine command con- 
stantly before his eyes, directing 
him to the course of conduct he 
should pursue, and from what he 
should restrain—he is promised 
in all his sincere desires after 
holiness the aid of the Divine 
Spirit; and as an incentive to a 
life of righteousness, the enjoy- 
ment of present peace and hap- 
piness is held up to him as the 
consequent reward. Man, how- 
ever, has. blinded his eyes and 
hardened his heart—and goes on 
from day to day in the commis- 
sion of sin. But, the Eye of 
faith, directed by Divine inspi- 
ration, looks forward beyond this 
state of sin and misery, to a pe- 
riod when the moral darkness, 
with which mankind are now 
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enveloped shall be dissipated— 
when sin shall be destroyed, and 
an end made of iniquity.—And, 
from the same source we are as- 
sured, that even the evil which 
now exists, is so overruled by 
the Almighty, as to form one of 
the links in that vast chain of 
consequences, by which, in the 
end, evil of every description 
shall be swallowed up in the best 
good of every creature. 

The above hints are respect- 
fully presented to the readers 
of the Philadelphia Universalist 
Magazine, 2s forming the out- 
lines ofa theory, upon which the 
origin of evil may be rationally 
accounted for, without refering 
it immediately to the Deity, or 
to an adverse principle, either 
equal or subordinate. ‘They are 
requested cautiously to examine 
the subject for themselves, and 
freely to reject every part which 
is not found to accord with scrip- 
ture, or which cannot be sup- 
ported by substantial arguments. 

In framing this theory, truth 
alone has been the aim of the 
writer, and, therefore, if any 
thing should be found in it, dis- 
cordant with this divine princi- 
ple, let it be fully exposed. ‘Si 
quid hic dictum scriptumve con- 
tra veritatem, indictumve, in- 
scriptumve esto.” D. 


——P ee 
BEREAN SOCIETY. 


(Continued from page 29. ) 


THE interest which the sub- 
ject before this Society has ex- 
cited, has been such as might 
justly have been expected ; as 
well from the importance of the 
subject as from the novelty of 
the circumstance of those who 
maintain the popular doctrines 





Berean Society. 4s 


‘ ed, for once, to defend them before 
| the public. it is a circumstance 


iof much regret that the Halt is 
not sufficiently large to accom- 
modate all who would wish to 
hear; and, the weather being 
warm, even those who generally 
hear have been much incommod- 
ed by the press, which, on the 
‘succeeding meeting from the one 
mentioned in our last, thronged 
\ the place more closely than ever. 
The proposition for discussion 
jhaving been opened as_ usual, 
‘some little attempt was made to 
‘lessen the importance of the sub- 
ject in the minds of the audience 
(which was acknowledged, how- 
ever, to be very important) by 
comparing it with other subjects 
which were thought to be more 
important ; viz. our duty to God, 
&e. But it appears to us that our 
duty to God must be inseparably 
connected with the whole of our 
existence; and therefore, the 
idea of a future and eternal state 
of existence, either in happiness 
or in misery, must have an im- 
portant bearing on the duties 
which we owe to the great Au- 
thor of our lives. ‘This gentle- 
man made some very pertinent 
remarks in regard to the manner 
in which such a discussion should 
be conducied, and endeavoured 
to show that too much stress 
should not be laid upon words. 
which, in all languages, as it is 
very well known, are often used 
in different senses. He then 
‘went into a learned discussion of 
the words hades, gehenna, and 
the lake of fire, spoken of in tlfe 
‘scriptures, which, however well 
he might have been understood 
by some, it is presumed, he was 
not fully understood by the au- 
dience. Conceding, however, ge- 





of the day, having condescend- 


ner to the facts, as stated bw 
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4 Berean Sovtiety. 


the gentleman, and objecting 
only to the inferences, we shall 
not detain the reader to state | 
them here, as they will probably 
come up again in the course of 
thie discussion. 

After him, the gentleman who 
spoke at the last meeting in fa 
vour of future punishment, re 
sumed his argument. He in the 
first place, however, undertook 
to reply to what he was pleased 
to call evasions, (for arguments, 
he said, he could not call them,) 
in answer to his arguments at 
the last meeting. In these “ eva- 
sions,” however, he was not able 
to point out a single error in 
point of fact; while he commit- 
ted several errors in his animad- 
versions, wiiich were afterwards 
pointed out to him. But as these 
things make nothing material to 
the argument, they are passed 
over here. 

The next passage of scripture | 
which he brought forward in fa-, 
vour of future punishment, was 
Mark ix. 43—48, inclusive, 
which the reader is requested to 
turn to, as it is too lengthy to be 
quoted here. 

It will be perceived that the 
whole stress of the argument 
here rests on the word hell, and 
what is said respecting it, the 








! 


unquenchable fire; where their | 


worm dieth not, and their fire is 


not quenched. lt was argued | 


that it was impossible to recon- 
cile these ideas with any circum- 
stances which took place on 
earth, Literally, however, this 
would not be difficult; though it 
is very obvious that the whole 
account is to be understood figu- 
ratively ; for, literally, how would 
cutting off the hand, or foot, or 
pulling out the eye, either pre- 


consequences? But the literal 
facts were all circumstances 
which may very well be recon- 
ciled with what took place in the 
valley of Hinnon ; which is the 
hell here spcken of. Compare 
this text with its paraliel in 
Matt. v. 29 and xvii. 8, where 
you will find nothing said about 
‘their worm dieth not, &c.” but 


‘in one of the places, viz. Matt. 


xviii. 8, you will find ‘‘everlast. 
ing fire.” That a fire was kept 
constantly burning in Tophet, in 
the valley of Hinnon, ‘fer burn- 
ing the carcases, and other fiithi- 
ness, that was brought thither 
from the city,” is a fact which 
has been well authenticated, and 
which, as it is believed, is denied 
by none. The prophet Jeremiah 
shows that Tophet was a pollu- 
ted and unclean place, whiere 
they used to throw the carcases 
to which they refused burial. 
See Jer. vii. 32. This therefore 
accounts fur what we find, Isa. 
Ixvi. 24. “And they shall go 
forth, and look upon the carcases 
of the men that have transgress- 
ed against me: for their worm 
shall not die, neither shall their 
fire be quenched ; and there shall 
he an abhorring unto all flesh.” 
Here is the very passage quoted 
by Mark as an explanation of the 
word veevva, gehenna; a word, 
though very well understood in 
Judea, and therefore needed no 
explanation hy Matthew, yet, 
was not so well understood in 
Alexandria, (that is, in Egypt,) 
where it is generally supposed 








vent sin, or save a man from its 





that Mark wrote his gospel. Or, 
lif he wrote ut Rome, as others 
‘have contended, the same rea- 
‘sons will apply. The words, 
therefore, quoted from Isaiah, 
may very well be understood, 
not as the words of Christ, (2s 














they are not found in Matthew,) 
but. as the words of the Evange- 
list; or, if they should be consi- 
dered as the words of Christ, 
they were evidently quoted from 
Isaiah, and therefore quoted, 
only to impress the subject on 
the mind more forcibly, without 
designing that they should have} 
any other meaning than what, 
they have in Isaiah. To the! 
above, we shall subjoin the fol-| 
lowing, from Dr. Campbell's 
“ Preface to Mark’s Gospel,” by 
which the Doctor was endea- 
vouring to prové that Mark wrote 
in Rome, or at Alexandria, or at 
least somewhere out of the land 
of Palestine, and therefore ex- 
plains many words, which was 
unnecessary for Matthew to ex- 

lain, who wrote in Judea. 
fence, ‘‘ The first time the Jor- 
don is mentioned, xerepes is 
added to the name for explana- 
tion: for though no person in: 
Judea needed to be informed ; 
that Jordan is a river, the case , 
was different in distant countries. | 
The word yervve, which on ac- 
count of its figurative application | 
in the New Testament, is, in 
English, always rendered hell, is, ' 
strictly and originally, the name , 
of a place near Jerusalem, the’ 
valley of Hinnon, where infants ' 
had been sacrificed by fire to. 
Moloch, a place well known to. 
the inhabitants of the conntry, | 
though perfectly unknown to’ 
those of Italy or Egypt. This 
Evangelist, therefore, when he 
mentions it, very properly adds 
for explanation, To mwup To arBesoy, 
the unquenchable fire ; [where the 
worm dieth not and their fire 
1s not quenched.| Words and 
phrases not used out of Palestine 
and the neighbouring regiens, 
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all, or attended, as the above ex- 
ample, with some circumstance 
which may serve to explain 
them.” We shall not disguise, 
however, that Dr. Campbell, as 
well as Doddridge and others, 
contended, ‘that yeevve is em- 
ployed in the New Testament to 
denote the place of future punish- 
ment prepared for the devil and 
his angels: yea, Campbell says, 
that this ‘‘is indisputable.” But, 
we ask, what is there to prove 
it? For aught we have yet seen, 
there is merely their ipse dixit, 
and nothing more. If the car- 
cases of those who were refused 
burial were constantly left unbu- 
ried in gehenna, if a fire was 
constantly kept burning there, in 
which, after they had lain suffi- 
ciently long to be food for worms, 
they were consumed; and if those 
who were thus refused the rights 
of sepulchre, were those who 
had transgressed against the 
Lord ; we can easily account for 
the two ideas being coupled to- 
gether, “‘where their worm dieth 
not, and their fire is not quench- 
ed!” yea, as it is added, *‘ and 
they shall be an abhorring to all 
flesh.” 

This seems to be about all the 
light that can be thrown upon 
the word yeevve, gvariably ren- 
dered hell, in the New Testa- 
ment. This word is used barely 
once by Luke, ch. xu. 5, in a 
parallel text with Matt. x. 28. 
It is used once by James, in 
speaking of the tongue, which 
‘‘setteth on fire the whole course 
of nature ; and it is set on fire of 
veevve, hell.” James iii.6. No 
one can suppose that this fire is 
in another world: and (save the 
two places above mentioned) this 
word is used only by Matthew and 





are either not named, by him at, 


Mark in the New ‘Testament, 
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If there could be any direct 
proof that this word was ever 
used as a place of punishment) 
out of the land of Palestine, 
there is no doubt but that it 
would have been given before} 
now ; and as this place was lite-|| 
rally well known there, no good 
reason can be offered why it 
should have been used figura- 
dively to represent a punishment 
no where known in the law of 
Moses. 

The next argument of the gen- 
tleman was predicated on the 
parable of the wheat and tares. 
Matt. xiii, 37—43. Here it 


Society. 


'tares we are to understand (lite 
rally) degenerated wheat, which 
is the opinion of Dr. Clarke, and 
which is not only equally agreea- 
ble to the Greek word €:Cavia, 
but more agreeable to the text, 
‘(as the tares in that case could 
not have been so easily distin- 
‘guished from the wheat until 
‘nearly the time of harvest,) then 
'we may consider the tares to 
represent the hypocritical and 
blinded part of the house of Is- 
rael; in which case the fulfil- 
ment of the parable must be li- 
mited to the close of the then 
present age; and the furnace of 


= 





was contended that the casting 


all things that offend, and them | 


which do iniquity, into a furnace 


of fire, in the end of the world, | 
must certainly allude to a pun- 


ishment after death. But wh 
must it have this meaning? Why 
must the end of this world; lite- 
rally the end of teverey asayos, 
this age, mean the end of time? 
Does not the apostle say, (Heb. 
ix. 26.) “‘hut now once in the 
end of 74» aay the ages, (of 
the world) hath he appeared to 


put away sin, by the sacrifice of 


himself? And what reason can 
be shown that the word world in 
both cases does not allude to the 
same period? There is no diffe- 
rence excepting, in the original, 
ene is in the singular and the 
other in the plural number, If 
by the tares we are to understand 
false doctrine, (which is undoubt- 
edly the case if we are to under- 
stand by the good seed, the word 
sown in the heart, as Christ ex- 
plained the seed in the parable 
of the sower,) then we are to 
look for its fulfilment at the end 
of Christ’s mediatorial reign, 
when he shall deliver up the 
kingdom to the father ; but, if by 








fire, that furnace of affliction in 
which the Jews, as a nation, in 
{consequence of their blindness 
and hardness of heart, have been 
so severely tried. But whatever 


y | construction is put upon the 


tares, the parable must terminate 
in their destruction; and how 
this is any proof of punishment 
after death is not perceived. We 
admit that the wicked, yea all 
the wicked, will be totally and 
completely destroyed; and we 
jcannot even imagine how this 
can be done by any thing short 
of the destruction (that is “annihi- 
lation) of existence, or else by a 
change of character; and the 
latter we believe to be the fact, 
though this change may not be 
wrought in some by any thing 
short. of their first experiencing 
natural death, and then being 
raised from that state of death to 
a state of immortality : but to 
shut souls up in the prison of 
hades, burn them perpetually in 
gehenua, or in the lake of fire 
and brimstone, (which literally is 
impossible) and still let them all 
continue as wicked as ever, in 
our opinion would not be de- 
,Stroying the wicked at all; as 
























































they would still remain, and re- 
main as wicked as ever. 

Irom the tares and wheat, the 
gentleman came te the rich man 
and Lazarus, recorded in the 
16th chapter of Luke. Some, 
he said, might contend that this 
was a parable, though Christ 
does not call it a parable, and if 
it be one, as parables must all be 
drawn from facts which either 
did or might happen, the mfe- 
rence would be the same; viz. 
that there is a hell in which the 
wicked are tormented after death. 
The reply to this argument was 
necessarily postponed for the 
evening for the want of time ; but 
we shall insert it here as its most 
proper place. 

In the first place we shall state 
what we conceive to be the lite- 
ral application, or rather the lite 
ral facts stated in the parable ; 
and then we shall state what we 
conceive to be the real meaning, 
as intended by our Saviour. 

It will be necessary in the first 
place to give a more full expla- 
nation of the Greek word «ys, 
here rendered hell, than we have 
yet given; because hades is here 
represented as being a place of 
torment, and it is the only pas- 
sage in which it is so represented 
in the Bible; that is, except 
when the word is used synony- 
mous with death, and the pains 





are applied to the living; as Da- 
vid saith, «‘ The sorrows of death | 
compassed me, and the pains of | 
hell gat hold on me.” Psal. cxvi.| 
¥. Though it may be said that, 
this implies that there are pains 
endured in hell, and that David 
elt these pains by anticipation ; 
yet the pains of which he spake 

ere in the present tense. Let 
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ject as he ought, will be satisfied 
that the souls of ail men, both 
good and bad, were supposed 
to be in hades ; and that this is 
the first and the only intimation 
in the Bible, of their being any 
separation there between the 
righteous and the wicked; for 
the Cli Testament is entirely si- 
lent on the subject. We cannot 
express our ideas better on this 
subject than to give them in the 
words of Dr. Campbell, taken 
from his Preliminary Diusserta- 
tions, Vol. II. Dart Li. page 273, 
and on. 

«As to the word £245, which 
occurs in eleven places in the 
New Testament, and is rendered 
hell in all, except one, where it 
is translated grave, it is quite 
common in classical authors, and 
frequently used by the Seventy 
in the translation of the Old Tes- 
tament. In my judgment, it 
ought never in the scripture to 
be rendered hell, at least in the 
sense wherein that word is now 
universally uaderstood by chris- 
tians. In the Old Testament 
the corresponding word is sheol, 
which signifies the state of the 
dead in general, without re- 
gard to the goodness or badness 
of the persons, their happiness 
or misery. In translating that 
word, the seventy have almost 
invariably used «¢xs, The state 
[of the dead] is always represent- 
ed under those figures which 
suggest something dreadful, dark, 
and silent, about which the most 
prying eye, and listening ear, 
con wr any no information. The 
term «ess, hades, is well adapted 
to express the idea. To this the 
word hell, in its primitive signi- 
fication, perfectly corresponded. 








his, however, be it as it may, 
whoever will examine this sub- 
Vou. I, G 






For, at first, it denoted only what 
was secret or concealed.” 























a at 
(aR 
MH) 

i i 

hl | \ 4.N 

Ap 

fy ie) 

hii N 4 
Bt. Wy 
Hi, 

* 








50 | Berean Society. 


Thus, Dr. Campbell, who be- 
lieving in the doctrine of endless 
misery, and finding that this 
word «xs, was never used in 
that sense, says, “‘it ought never 
in the scripture to be rendered 
hell.” What were the opinions of 
the ancients, then, in regard to 
hades? 

*« First, in regard to the situation 
of hades, it seems always to have 
been conceived by both Jews 
and Pagans, as in the lower 
parts of the earth, near its cen- 
tre, as we should term it, or its 
foundation (according to the no-| 
tions of the Hebrews, who knew | 
nothing of its spherical figure,) 
and answering in depth to the 
visible heavens in height; both. 
which are, on this account, of-, 
tener than once, contrasted in| 
sacred writ.” | 

But the discovery of the spheri- 
cal figure of the earth must show 
that the opinion of the ancients 
in regard to hades was rather 
visionary than otherwise. And 
Christ’s accommodating his in- 
structions to the popular notions | 
of the Jews, no more proves the 
real existence of such a place as | 





hades, or as they conceived hades 
to be, than his casting out 
Out movex, demons, proves the real 
existence of these supposed evil 
spirits: and it is believed but few 
at the present day, and those pos- | 
sessing but little general informa- | 
tion on the subject, believe that | 
the departed spirits of wicked | 
men, or women, (for such were 
the demons of the ancients, both 
of the Jews and Pagans,) have 
power, or ever had power to pos- 
sess and torment the living, But 
these supposed possessions were 
diseases of various kinds, parti- 
cularly different species of mad- 





physicians knew not the catse, 
and therefore was imputed to the 
agency of malignant or unknown 
spirits, called ¢a:ovse, demons, 
or devils. 

Dr. Campbell, after reasoning 
pretty largely on this subject, 
adds, ‘‘So much for the literal 
sense of the word hades, which, 
as has been observed, implies 
properly neither hell (by which 
the Doctor understood a place of 
punishment after the general 


judgment) nor the grave, but the 


place or state of departed souls. 
I knowit has been said, and spe- 
ciously supported, that in the 
Mosaical economy, there was no 
express revelation of the exist- 
ence of souls after death. Ad- 
mitting this to be in some sense 
true, the Israelites were not with- 
out such intimations of a future 
state as types, and figures, and 
emblematical predictions, could 
vive them: yet certain it is, that 
life and immortality were, in an 
eminent manner, brought to light 


| by the gospel. But, from what- 


ever source they derived their 
opinions, that they had opinions 


| on this subject, though dark and 


confused, is manifest, as from 
many other circumstances, s0 
particularly from the practice 
of witchcraft and necromancy, 
which prevailed among them, 
and the power they ascribed to 
sorcerers, justly or unjustly, it 
matters not, of waking the ghosts 
of the deceased.” 

These opinions, it is true, in 
the first place, might have been 
all borrowed from the Pagan 
philosophy, and through the 
lapse of time, they might ap- 
proximate nigher and nigher to 
that hypothesis, until they adopt- 
ed the idea of separate apart- 





ness or insanity, of which their. 


ments for the righteous and the 
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wicked in hades. Agreeably to | 
these ideas, one part of the scene 
of the rich man and Lazarus was 
laid in hades, and no doubt per- 
fectly congenial to their popular 
notions of the day, For, “the 
opinions neither of the Hebrews 
nor of heathens, remained inva- 
riably the same. And from the 
time of the captivity, more espe- 
cially from the time of the sub- | 
jection of the Jews, first to the 
Macedonian empire, and after- 
wards to the Romans; as they 
had a closer intercourse with pa- 
gans, they insenasibly imbibed 
many of thcir sentiments, parti- 
cularly on those subjects whereon 
their law was silent, and where- 
in, by consequence, they consi- 
dered themselves at a greater 
freedom. On this subject of a 
future state, we find a considera- 
ble difference in the popular opi- 
nions of the Jews, in our Sa- 
viours time, from those which 
prevailed in the days of the an-| 
cient prophets. As both Greeks | 
and Romans had adopted the no-- 
tion, that the ghosts of the depart- 
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ed were susceptible, both of en-— 
joyment, and suffering; they were 
led to suppose a sort of retribu- 
tion in that state, for their merit 
or demerit in the present. The 
Jews did not indeed adopt the | 
Pagan fables, on this subject, ner 
did they express themselves, en- 
tirely, in the same manner; but 
the general train of thinking, in 
both, came pretty much to coin- 
cide. The Greek hades they 
found well adapted to express the 
Hebrew sheol. This they came 
to conceive as including different 
sorts of habitations, for ghosts of 
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gions peopled by good spirits, 
they took, instead of them, as 
better adapted to their own the- 
ology, the garden of Eden, or 
Paradise, a name originally #er- 
sian, by which the word answer- 
ing to garden, especially when 
applied to Eden, had commonly 
been rendered, by the Seventy. 


To denote the same state they 


sometiines used the phrase Abra- 
ham’s bosom, a metaphor borrow- 
ed from the manner in which they 
reclined at meals. But, on the 
other hand, to express the un- 
happy situation of the wicked, in 
that intermediate state, they do 
not seem to liave declined the use 
of the word tartarus.” See 2 
Pet. ii. 4, where the word ren- 
dered hell, is te«eraeos, tartarus. 

These things being premised, 
it is very obvious, that, both A- 
braham and Lazarus, as well as 
the rich man, were all represent- 
ed as being in hades, the general 
recepticle for departed spirits, or 
the dead. They are all repre- 
sented as being alive and active, 
susceptible of happiness or mise- 
ry; hence Abraham and Lazarus 
are represented as being happy, 
and the rich man as being in tor- 
ment. They are far distant from 
each other, and a gulf between. 
All this accounts for their being 
in sight, and in hearing, which 
can hardly be reconciled upon 
any other hypothesis. In the 
original all the verbs which sig- 
nify motion, in the parable, are 
such as always denote motion on 
the same ground or level, or near- 
ly so. Thus Lazarus, when dead, 
is said to be carried away by an- 
gels ; not carried up, into Abra- 





different characters. And though 
they did not receive the terms 





Wee Elysium, or Elysian fields, as 





suitable appellations for the re- 


'‘ham’s bosomggand so with the 
‘verbs which signify passing from 
‘Abraham to the rich man, or 
from them to him, the verbs em- 





elias we 
ere gt ’ 
are 3 nine “ald 





CN ee 


“e 
¥ t “2 a* ‘ 
ee ee 
Sere ee a ving bape 
“et a. 4 > 


7 x: . iT ae a 3 
= : a ee eek eae eS ae a > " . 
Sa Sape e age yap 8s te vest enaaien mar: " einer 
? ee eee a tet se = =~ 7 : ens — 
fir ~~ TE eg Sie S ~Tee = t p : . - 
aera As: . Rome LS hae ae - "5 : im 4 ——— x 247-2 = 
: —. a : ons: : = , res 
Ss: ae een . . ; 
: — a $ 4 ee i * a> - . 


wry igwee ah STEM My ah L Fin UE 
4 we m 


















i eT i Tete 


pe an ae eS 
























































Wa 





i 


ployed are such as always denote 
motion on the same ground, or 
level; as passing a river or lake, 
passing through the Red Sea, or 
passing from Asia into Macedo- 
nia. 
ken of as the termination to 





But, when heaven is spo-! 


which, or from which, the pas- 
sage is made, the word is, mya: | 


riably, different. “Thus, both the 
circumstances of the stery, and 


the expressions employed in it, 


confirm the explanation I have 
given. For, if the sacred pen- 
man wrote to be understood, they 
must have employed their words 


and phrazes, in coniormity to the | 


current usage of those for whoin 
they wrote.” i 
Thus, this account, if taken 


literally, and not considered as a} 


parable, -would prove a state of 
condemnation, or punishment, af- 
ter death, though it would not 
prove a punishment after the re- 
surrection; for there is nothing 


in the whole account that carries | 


the mind beyond the resurrection. 
But, then, the truth of the whole 


on the truth of an intermediate 
state of consciousness between 
death and theresurrection; which 
state requires direct proof, before 
it can be consistently believed. 
Considering the account as a pa- 
rable, as it is generally consider- 
ed by most commentators, admit- 
ting the language to be conform- 


able to their views of things, it 
contains all the instruction that it: 
could contain, whether the lite-. 
ral facts be true or not. On this: 
point, Dr. Campbell, who was an. 


advocate for the doctrine of an 
intermediate state, says, 

* [am not ignorant that the 
doctrine of an int diate state 
between death and the resurrec- 
tion, has been of late strenuously 
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combatted, by some learned nnd 
ingenious men; amongst whom 
we must reckon that excellent 
divine and firm friend to free- 
dom of inquiry, Dr. Law, the 

resent bishop of Carlisle.* | 
lieer his disposition, and have 
the greatest respect for his ta- 
lents; but at the same time that 
I acknowledge he has, with much 
ability, supported the side he has 
espoused, I have never felt my- 
self, on this head, convinced, 
though sometimes perplexed, by 
his reasoniag.” 

Having shown what we con- 
ceive io be the literal facts repre- 
sented in this parable, (for a pa- 
rable we shall consider it, until 
the literal facts can be proved 
from other scriptures to be at 
least probably correct,) we shall 
now briefly state what we con- 
ceive to be its figurative applica- 
tion. 

1. By the rich man, the high 

priest might be particularly in- 
tended, as a representation of the 
Jews in general. 
_ 2. By the beggar, the Gentile 
is represented, as excluded from 
the privileges which God’s cove- 
nant people enjoyed. 

3. By the death of Lazarus 
and the rich man, and the cir- 
cumstances which follow, we are 
to understand the close of the le- 
gal dispensation and the opening 
of the gospel day ; when the gen- 
tile, through faith in the Messiah, 
died to all his idolatrous reli- 
gion ; and being absolved from 
the same, was carried by angels, 
messengers of the covenant, into 
the faith of the gospel, as preach- 


—__ 


* Dr. Law was living when the 





| first edition of Dr. Campbell's Dis- 


sertations was in the hands of the 
printer. 
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ed to Abraham, figuratively re- 
presented by Abraham's bosom ; 
and by a firm reliance on the pro- 
mise made ‘to Abraham, is com- 
forted. The rich man died a 
political death: and the judg- 
ments of God denounced in the 
law and the prophets against the 
the Jews roll on upon him. In 
this situation he sees fulfilled the 
words of Christ: Luke xiii. 28, 
29; which see. He sees the 
Gentiles flocking to the light; 
while he remains in the darkness 
of unbelief, in which he is tor- 
mented. The great change of 
circumstances preys upon his 








mind like a burning fire. 
4. In this situation the dia- 


locue is supposed to take place | . 
5 PP P ‘| one jot or one tittle shaliin no wise 


between this representation of 
the house of Israel and Abraham. | 
Finding no relief for himself, he. 
solicits for his five brethren in’ 
his father’s house; by which we 
may understand that part of the. 
house of Israel which were re- 
presented by five foolish virgins, | 
in the 25th of Matthew. They. 
are those who made void the law: 
by adhering to the traditions of 
those who taught for doctrine 
the commandments of men.. 

do. The gulf is the barrier be- 
tween the two dispensations, 
which cannot be removed until 
the present dispensation is clos- 
ed; whence out of Sion shall come 
the deliver, and turn away un- 
| godliness from Jacob, and so all 

Israel shall be saved.” 
| Each of the above heads may 
be much enlarged upon ; but 
these are sufficient to give the 
outlines of our views ; if they are 


incorrect, an enlargement would | 


not make them better; but if they 
are generally correct, it will be 
perceived that this parable is 
in perfect harmony with many 





| 
| 
| 


{ 
} 


‘of the Bible. 





others. But if the literal appli- 
cation be the trie one, this para- 
bie, history, story, or whatever 
it may be called, unfolds a doc- 
trine but very obscurely taught, 
if taught at all, in any other part 
For a further il- 
lustration of this parable, see 
Notes on Parables; also a Ser- 
mon on this subject, delivered at 
the Second Universalist Meet- 
ing-House, in Boston, in 1819, 
by Hosea Ballou, Pastor of that 
Society. See also Christian Ves- 
senger, vol. i. p. G9, and vol. ii. 
p. 19s. 
~ > ee 
FOR THE MAGAZINE. 


“Till Heaven and Earth pass, 


pass from the law, till ail be ful- 


| filled."——M ATT: v. 18. 


IT must be evident to every one, 
that the infliction of a punishment 
which does not tend to prevent the 


|| commission of crimes, or, to the 


reformation of the criminal, is a 
species of refined cruelty from 
which nothing can be derived but 
the mere gratification of a spirit 
ot revenge. 

That the punishment pleaded for 
after death by the majority of pro- 
fessing christians is precisely of 


|this nature, a very slight exami- 
‘nation will fully prove. That it 
‘does not tend to prevent sin, the 
history and present condition of 


mankind evinces; that it will not 


benefit those on whom it is inflict- 
-ed,is also evident, for, its nature 
being eternal, even were it at any 


period to bring the condemned 


sinner to a sense of the error of 


his ways,and cause him to reform, 
the punishment still continuing 
without mitigation, his situation 
would be no better, than it would 
have been, had he never repent- 
ed—never reformed. Hence, ever 
reason and common sense, had the 
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scriptures been silent upon the 
subject, would have induced us to 
reject the doctrine of the eternity 
of suffering in relation to any part 
of God’s creatures, as totally re- 
pugnant to the very nature and 
character of Deity. 

Itis asserted, however, by some, 
that the doctrine of a future state 
of rewards and punishments, is no 
more than just—because theGood, 
in this world, are subjects of sor- 





row, pain and misery, while the | 


Evil pass their days in fullness of j|its God.” 


pleasure, and that therefore, in 
the world to come, it is necessary 
the balanee should be turned, and 
the former be made happy, and the 
latter miserable; or, otherwise, 
the Goodin the end would be the 
losers. 

But who has ever proved that 
the life of the sinner is more happy 
in this world than that of the 
saint? Who has dared, by the 
evidence of facts, to contradict the 
divine declarations, that ‘‘ There 
is no peace to the wicked—that 
the «ay of the trangressor is hard 
—that in the fuiness of his sufli- 
ciency he shall be in straits, 
and every hand shall be upon him 
—that the increase of his house 
shall depart—and his goods flow 
away in the day of his wrath.”— 
Who, that has tasted the enjoy- 
ments of a life of righteousness, 
has had the profanity to say that 
were it not tor a future day of 
judgment he would be the gainer 
by exchanging uprightness of heart, 
purity of conscience, and the as- 
surance of the approbation of tiie 
Almighty, for the life of the sinner; 
for his hours of silent anguish; his 
bodily infirmities and sufferings, 
the eilectsof his abandoned habits; 
his upbraidings of conscience; his 
state of darkness and alienation 
from God ‘| No one who has enter- 
ed upon even the threshhold of the 
heavenly kingdom has ever been 
heard to make these declarations : 
their very utterance would be suf- 
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| ficient proof that the heart which 


conceived them was yet in “the 
call of bitterness and bonds of ini- 
quity”—that, it had not as yet put 
‘off the old man whose whole de- 
lsires are “earthly, sensual and 
i devilish ;”—w ho loves not the ser- 
vice of God for any thing goodly 
he can see therein, but only in 
consequence of slavish fear. Self- 
ishness binds him to the outward 
forms of religion, but his heart 
holds no “‘ sweet communion with 
Hie loves himself, but 
his neighbour he believes it to be 
doing God a service, in consigning 
to unquenchable flames and never 
ending torments. 

Even granting, what 1s not true 
in fact, that in time, a Lfe of sin 
is preferable to a life of religion, 
and that in eternity is to take place 
‘a just retribution, so that the 
righteous shall be repaid for their 
sufferings and self-denials ¥ hilst 
op earth, and the sinner have in- 
flicted on him a degree of misery, 
equivalent to his present enjoy- 
ments, how, after all, would this 
prove the endless happiness of the 
good, or the eternai misery of the 
wicked. What justice \ ould there 
be in rewarding the most perfect 
saint on earth, even if eternal lite 
were a reward and not the free 
gift of the grace of God, with the 
never ending enjoyments of hea- 
ven, for afew score years of earth- 
ly misery, and of punishing the 
,most abandoned sinner with uh- 
ceasing anguish, tenfold more 
poignant than were his temporal 








And, in deciding upon this sub- 
ject, let it be recollected, that 
there is no mortal «ho ever did, ¢! 
ever ¥ ill exist, uV ho can truly say 
that he has passed a life pertectly 
free from sin; and, there is no sil 
ner, ho whas not performed more 
or less good actions. 





tween the transient sufferings a 


-enjoyments, for the few years of 
pleasure he experienced in time. 


What pro- | 
portion would there then be, be | 
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The Fulfilment of the Law. 


eternal joys of the one, and the 
few short days of pleasure, and 
the never ending miseries of the 
other? We can see none what- 
ever—and therefore, we maintain, 
that upen this principle of retri- | 


bution, future, eternal punishment | 


cannot be maintained. 

If it be argued that the ap- 
prehension of eternal punishment 
is necessary to make men happy 
hereafter, by detering them from 
sin in this world, it will then fol- 
low that the few years man so- 
journs here below, during which 
he views all the ways of God but 
as through a glass darkly, are of 
infinitely more importance to him 
than his existence ever afterwards. 
We deny too, by this doctrine, 
the declaration of divine revela- 
tion, that we are saved from our 
sins, and made happy, through 
faith, and that not in consequence 
of any work of righteousness in us, 
but by the free giftof God.* We al- 
so confess, by it, that the intentions 
of God have been & in the great ma- 
jority of instances, will be eternal- 
ly frustrated—and, that his means 
do not produce their intended ef- 





fects; for, notwithstanding the fear 
of hell has for many years operat-_ 
ed with all its force upon the minds : 
of mankind, yet, where shall we. 
find one individual of the human ' 
family, righteous and without sin? 
the scriptures reply, ‘‘ There is_ 
none righteous, no, not one.”t— 
‘There is none upright among 
men, they all lie,”§ consequently 
the fear of eternal punishment does 
not deter from sin, and therefore, 
the end God intended to produce : 
by it has not been eifected.—Who | 
dare thus accuse God of the want | 
of wisdom, and of foresight ? 

if the punishments inflicted on 
sinners, even in another world, 
were such as should bring them to 
a knowledge of the error of their | 


* Eph. ii. 7. + Rom, iii. 10, 





lof God 





§ Mich, vii, 2, 
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ways, bring them to acknowl 
and serve God, and thus teud to 
their final and eternal happiness, 
what, would the Saixéjsavhe lad no 
necessity of undergoing these pun- 
ishments, be the loser by tt? would 
his happiness be less in heaven, 
i because all those who were for a 
time children of sin, had become 
purged of all uncleanlines, and 
made as sinless as himselt? or, will 
his happiness in heaven be aug- 
mented, by contemplating the un- 
utterable woes and miseries of 
those very beings for whose salva- 
tion, while on earth, he fervently 
prayed, and hourly laboured /— 
iiow is it, that his heart has be- 
come so changed, that though he 
could once exult at the ingather- 
ing of the heathen into the church 
of Christ in this world; he finds 
pleasure while in full communion 
with his God, in these same cha- 
‘'racters being thrust out, forever 
| cut off from repentanc e, and con- 
| signed over to the adversary, world 
without end ? 

But thanks be to our God, such 
are not the feelings of the spirits of 
just men made perfect. There is, 
we are assured, amore joy in hea- 
ven over one repentani sinner, than 
over ninety and nine just men, who 
need no repentance. ‘i'o what an 
unspeakable extent then, must this 
joy be augmented, when the grace 
shall bestow repentance 
and the remission of sins on every 
sinner! and, when every require- 
ment of the law shall be tulfilled in 
the heart of every individual of the 
human race! 

And, which will most conduce 
to the glory and honour of the 
Most High? this gathering toge- 
ither in one, even in Christ, ail the 
‘rational creatures he has created, 
or will create; or, the loss and 
despoiling of the greater propor- 
tion of them? God has himseli re- 
‘vealed to us the answer to this en- 
quiry, inasmuch as he hath vouch- 
‘ gafed to declare by the voice of in- 
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spiration, that it his imperitive| 
determination to have ALL MEN 
TO BE SAVED, and come to the 
knowledge of the truth.*—And, 
that this his determination should 
be fulfilled, he sent his only be-}. 

otten son into the world, that in |! 
the fulness of times he may ga- 
ther together in him, all things, 
both which are in koxven, and 
which are on earth.+ And, in 
our text we have another glo- 
rious confirmation of the fact, 
that the Almighty hath no plea- 
sure in the death of the wicked, 

but that they should turn from }: 
their wickedness and live; and | 
that we do not imagine a vain 
thing when we joyfully antici- || 
pate “the times of the restitu- 
tion of all things, which God 
hath spoken of by the mouth of 
all his holy prophets since the 
world began.” 

Till heaven and earth pass 
one jot or one titile shall in no 
wise pass from the law until ail 
be fulfilied. 

The law of God is equally 
binding on every individual of 
the human race. Its require- 
ments are, perfect obedience, on 
the part of all, without distinc- 
tion. It calls upon “the ends 
of the earth” to love their God 
supremely, and their fellow- 
creature as themselves. It calls 
for the inward obedience of tlhe 
mind and heart, the will and feel- 





ings, equaliy with the outward | 


act. Consequently, as long as we 


shall find one rebellious princi- | 


ple in the heart of a single crea- 
ture,—a portion of sin, however 
minute, in the Universe, the law 
of God cannot be fulfilled in 
every “jot and tittle.” 


*) Tim. ii. 4. 





+ Eph. i, 10. 


The Fuljilment of the Law. 


It matters not whether we 
consider the fulfilment of the 


‘law to be made in the vicarious 
sacrifice of an appointed victim, 


or, by Christ through the efficacy 
of his word, subduing the hearts 
‘of mankind to himself, by de- 
stroying the carnal mind, which 
is enmity against God, and re. 
moving from the moral vision 
the veil of errors, doubts and un- 
certainties by which it is held 
in chains of darkness; for, in 
either case, to verify the predic. 
tion of our Saviour, the fulfil- 





‘ment of the law must be com- 
-plete—and, every requirement 
‘satisfied on the part of every 
creature, and all mankind be say- 
ed from sin and suffering. For, 
if we admit that the law can be 
fulfilled in every “jot and tittle,” 

and yet that they shall be any 
part of mankind miserable, and 
that there are such as do not act 
up tothe requirements of the law, 
we deny that the obligations of 
the law include every part of the 
human race; for, if it did, the 
law could not be perfectly fulfill- 
ed, as long as any acted unjustly; 
and, the only manner in which 
we can obviate this difficulty, 
without acknowledging universal 
salvation, is either to deny that 
the law shall ever be fulfilled, or, 
that the eternally miserable do 
act in every instance agreeably 
to its dictates, and that they are 


son or other, God either has not 
the power, or will, to put an end 
their sufferings and confer hap- 
piness upon them. 

The first of these conclusions 
i too absurd, and too contradic- 








equally righteous with those who : 
are in heaven, but, for some rea- 


tory of the plainest declarations | 
‘of holy writ to be embraced by | 
any one; and we cannot for 4 | 
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mbment believe that there is a 
single individual, so lost to every 
sense of respect for the character 
of his God, as to admit the second. 

To make the prediction of our 
Saviour true, therefore, we must 
acknowledge the doctrine of uni- 
versal restoration, and believe 
that every kneé shall bow in 
righteousness, Which is in hea- 
ven, on the earth, under the 


earth, in the sea, and all that in |: 
their death of sin, of the all who 


them are, and every tongue con- 


fess Jesus to the glory of God the | 
are con- 


father. So intimately 
nected the entire fulfilment of 
the law, and the salvation of the 
v-rld, that one cannot possibly 
be true without the other. 

The numerous declarations 
contained in scripture with re- 
spect to the coming of a time 
when iniquity shall be destroyed, 
are all so many confirmations of 
tke prediction of our Saviour 
with respect to the entire fulfil- 
ment of the law. And itis to be 
remarked, that in all these decia- 
rations, the full and complete 
destruction of evil is always spo- 
keh of, so that there shall remain 
of it neither root nor branch.* 
The way of the ungodly, it is de- 
clared, shall perish.+ His place 
shall not be.t So, if it be at- 
tempted by any species of so- 
phistry to refer the predictions 
‘to the sinner, and not to his sins, 
they will prove, not eternal mise- 
ry, but total annihilation—a doc- 
trine, for which even the adyvo- 
cates of a limited salvation will 
not contend. 

Christ, we are further assured, 
was commissioned to destroy the 


devil and all his works§, and | 


* Malachi, chap. iv. + Psal. i.:6. 
tPsalm xxxvil. 10; . 
4 Heb. ii. 14, 1 John iii, 8. 
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whatever opinionwe mayentertain 
of the adversary and his works, 
their d@truction, must include, 
necessarily, evil of every descrip- 
tion—the rebellion of man and 


all his opposition to the require- 
‘ments of the law. The fall of 
“man, was peculiarly the work of 
Satan, and consequently in the 


destruction of all the works of 
the prince of evil, must be also 
included the resurrection from 


died in Adam*, when this glori- 
ous period shall arrive, no part of 
the law can remain that is not 
fulfilled. 3 

Another class of texts which 
fully prove the final and com- 
plete fulfilment of the law, are 
those which declare the limited 
nature of the punishments inflict- 
ed by our heavenly father, and 
his gracious intent in inflieting 
them. The Psalmist observes, 
in speaking of the Most High, 
“ His anger endureth but for a 
moment, in his favour is eternal 
life’.+—His anger is exercised, 
for a season, in rooting out every 
vicious habit, destroying every 
evil propensity in the hearts of 
men, that he may fulfill in them 
his law, and display throughout 
eternity the effects of his good- 
ness and favour. His anger is a 
momentary mean, his favour an 
established, an eternal end.— 
Were the contrary the case, and 
the sufferings of the wicked eter- 
nal, we should then be obliged, 
if we spoke truth, to reverse the 
text; for, if this fleeting state of 
being were the only period in 


‘which we could have any chance 


of enjoying a portion of that di- 
vine grace which leadeth to re- 


~ © 4 Corinth. xv. 22, 
+ Paalm £xx, 5. 
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pentance, it were, surely, but a 
moment compared with an eter- | 
nal exclusion from the goodness | 
of God—an eternal duraffon of 
wrath and hatred! But thanks 
be to him who is good unto all, 
and whose tender mercies are 
over all his works, his gracious 
word every where contradicts 
this horrid supposition, and it is 


The Fulfilment of the Law: 


Instead of being received as « 
branch of goodness terminating 
in the perfection of the creature, 
his justice is placed in direct ep- 
position to it—it is represented 
as arresting eternally the course 
of divine love, which after this 
mortal life is finished, shall exist 
no more forever towards the sin- 
ner; on whom justice has then 





not now, nor ever will it be less 
true than it was in the days which 
are passed, when he declared by 
his inspired apostle, that ‘in a 
little wrath LThid my face from 
thee, for a moment, but, with 
everlasting kindness will I have 
mercy upon thee. For the moun- 
tains shail depart, and the hills 
be removed, but my kindness 
shall not depart from thee, nei- 
ther shall the covenant of my 
peace be removed, saith the 
Lord that hath mercy upon 
thee."* 

‘‘T will not contend forever,” 
saith the Lord, “neither will I 
be always wroth; for the spirit 
would fail before me, and the 
souls I have created.”+ How 
contrary to the doctrines of men, 
are these gracious assurances of 
the spirit of God, our Redeemer! 
“The Lord will not cast off for- 
ever; but, though he cause grief, 
yet will he have compassion ac- 
cording to the multitude of his 


mercies, for he doth not afflict ; 


willingly, nor grieve the children 
of men.”{ He chastiseth us for 
our profit, that we may be parta- 
kers of his holiness. 


nothing to confer, but torments 
and misery unceasing. 

Many of these errors with re- 
spect to the nature and extent of 
divine punishments, have arisen 
in the world, we have no doubt, 
by comparing the spirit in the 
mind of Him who knoweth all 
things, and whose power and 
wisdom are infinite, which di- 
rects him in the punishment of 
crime, with the imperfect and 
often pernicious principles of the 
penal codes of human legislators. 

But the punishments inflicted 
by too many of the codes of hu- 
man invention, are the results of 
ignorance and barbarity—they 
merely revenge the transgression 
of the law, while experience has 
fully proved that no benefit is de- 
rived from them in the reformation 
of the criminal, or, in the future 
prevention of crime.—Human 
laws must always remain unful- 
filled in every point. 
| But, with respect to God, we 
are taught by his divine word, 
that he always punishes, upon 
the same principle that a good 
father punishes his child, tbat is, 
for the benefit of his offspring— 











How opposed to this is the || that they may be turned from the 


idea generally received and 


taught among christians with re- 


error of their ways, and become 
partakers of his holiness—and 





spect to the nature and intent of |! being directed in all he does by 
‘infinite wisdom, having nothing 
'to stay or control his actions, all 
God designs must be accom- 


plished. ‘The fierce anger of the 


. the punitive justice of God. 





* Isa. liv. 8. 
t Lam. ili. 31—3. 


+ Isa. lvii. 16. 
§ Heb. xii, 10. 
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Lord shall not return until he 
hath performed the intent of his 
heart :* but, “‘ when the stubborn 
will is humbled, and the sinner 
accept of the punishment of his 
iniquity, then will the Lord re- 
member him, and will not cast 
him away, neither abhor him to 
destroy him utterly, but will re- 
membex the covenant of his an- 
cestors. + 

Consequently, the reformation 


of the individual and the preven- | 


tion of crime is the sole end of 
all punishment inflicted by Di- 


vine Justice, and we have a right} 


therefore to conclude, that every 
species of punishment which does 
not necessarily tend to procure 
obedience to the law of God, on 
the part of all on whom it is in- 
flicted, has no part in the divine 
scheme of government, but is 
useless—cruel—and __ tyrannical 
—equally devoid of wisdom— 
of goodness, and of justice. 
After what we have said al- 
ready, of the punishments of hell, 





as popularly preached, it is un- 
necessary here to repeat, that 
they do not by their anticipation 
deter from crime, nor can they 
from their very nature, produce 


_ obedience on the part of those on 


whom they are inflicted—while 
they exist, the law cannot be 
fulfilled in every “jot and tittle.; 
Let us then reject the doctrine 
which maintains them as being 
directly opposed to the doctrines 
of the cross, which teach us, 
that “until heaven and earth. 
pass away, one jot or one tittle | 
shall in no wise pass from the 
law, until all be fulfilled.” And| 
that to carry into effect this pre- 
iction, was the kingdom given 





—- 


* Jeremiah xxx. 24, 
t Lev. xxvi, 45, 
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unto Christ, that he might reign 
until He shall subdue all things 
unto himself, that God may be 
all, and in all.”* C. 





* 1 Corinth, chap. xxviii, 
—_——> <> --—— 
ECLECTA. 


The following extract from an essay 
an the Christian Disciple, enti- 
tled, ‘ Objections to Unitarian 
Christianity considered’ is believ- 
ed to be a faithful representation 
of the Unitarian belief, 


‘‘ It is objected to us, that we 
deny the divinity of Jesus Christ. 
Now what does this objection 
mean? What are we to understand 
by the divinity of Christ? In the 
sense in which many christians, 
and perhaps a majority, interpret 
it, we do not deny it, but believe 
it as firmly as themselves. We 
believe firmly in the divinity of 
Christ’s mission and office, that he 
spoke with divine authority, and 
was a bright image of the divine 
perfections. We believe that God 
dweit in him, manifested himself 
through him, taught men by him, 
and communicated to him his spirit 
without measure. We believe that 
Jesus Christ was the most glorious 
display, expression, and represen- 
tative of God to mankind, so that 
in seeing and knowing him, we see 
and know the invisible Father; so 
that when Christ came, God visit- 
ed the world and dwelt with men 
more conspicuously than at any 
former period. In Christ’s word 
we hear God speaking; in his mi- 
racles we behold God acting; in 
his character and life we see an 
unsullied image of God’s purity 
and love. We believe, then, in 
the divinity of Christ, as this term 
is often and properly used. How 
then, it may be asked, do we differ 
from other christians? We differ 
in this important respect: Whilst 
we honor Christ as the Son, re- 
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66 Eclecta. 


presentative, and image of the su- 
preme God, we do not velieve him 
to be the supreme God himself. We 
maintain, that Christ and God are 
distinet beings, two beings, not one: 
and the same being. On this point, 
a little repetition may be pardon- 
ed, for many good christians 
after the controversies of ages, 
misunderstand the precise diffe- 
rence between us and themselves. 
Trinitarianism teaches, that Jesus 
Christ is the supreme and _ infinite 
God, that he and his Father are 
not only one in affection, counsel 
and will, but are strictly and lite- 
rally one and the same being. Now 
tous this doctrine is most unscrip- 
tural and irrational. We say that 
the Son cannot be the same being 
with his own Father, that he, who 
was sent into the world to save it, 
cannot be thesame God who sent 
him. The language of Jesus is ex- 


‘dictory, and so subversive of the 
supremacy of our heavenly Father, 
Certainly our humble and devote 
Master, has given no ground for 
this accusation. He always ex- 
pressed towards God the reverence 
of a son. He habitually distin- 
guished himself from God. He 
referred to God all his powers, 
He said, without limitation or re- 
serve, ‘The Father is greater than 
1.’ ‘Of myself I can do nothing.’ If 
to represent Christ as a being dis- 
tinct from God, and as inferior to 

him, be to degrade him, then let our 

‘oponents lay the guilt where it be- 

longs, not on us—but our master, 
whose language we borrow, in 
whese very words we express our 
sentiments, whose words we dare 
not trifle with and force from their 
plain sense. Our limits will not 
allow us to say more; but we ask 
common christians, who have ta- 





plicit and unqualified. ‘I came 
not to do mine own will.” ‘ I came 
not from myself.’ ‘I came from 
God.’ Now we affirm, and this is 
our chief heresy, that Jesus was 
not, and could not be the God from 
whom he came, but was another be- 
ing; and it amazes us, that any can 
resist this simple truth. The doc- 
trine, that Jesus who was born at 
Bethlem—who ate, and drank, 
and slept—who suffered and was 
crucified—who came from God— 
who prayed to God—who did 
God’s will—and who said, on leay- 
ing the world, ‘I ascend to my Fa- 
ther, and yeur Father, tomy God 
and your God;’ the doctrine, that 
this Jesus was the supreme God 
himself and the same being with 
his Father, this seems to us a con- 
tradiction to reason and scripture 
so flagrant, that the smple state- 
ment of itis a sufficient refutation. 
We are often charged with degra- 
ding Christ; but if this reproach 
belong to any christians, it falls, 
we fear on those who accuse him 


of teaching a doctrine so contra- 





ken their opinions from the bible 
rather than human systems, to look 
| honestly into their own minds, and 
to answer frankly, whether they 
have not understood and _ believed 
Christ’s Divinity, in the sense 
maintained by us, rather than in 
that for which Trinitarians contend. 


\ 


| 





Who are given to Christ? 








is sometimes called a Calvinistic 
‘text. 
‘eth me shall come to me; and 
he that cometh to me, 1 will in 
ho wise cast out.” 


it is as good a text to support 
his opinion, as any he could find. 


refer to this passage to prove 
their notion, that God has dete!’ 
mined that a particular numbet 





“ All that the Father giv- | 


Dr. Woods | 
seems to lay great stress upon ” 
this passage, in his letters, 9 | 
support of the doctrine of par- | 
ticular election; and doubtless, | 


I think the Calvinists generally | 


In John vi. 37, we find what 
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sof the sinful race of man, shall | 











be converted and saved. Let us 
examine the passage. Do not 


the following ideas appear to lie}: 
‘spirit, (though they should live 





upon the face of the text? IL. 


That Jesus, who spake the words, | 


was a distinct person or being 
from the Father, and dependant | 
on him? For if he was capable | 
of receiving something from the. 
Father, he did not originally 
possess all things. 2. The Fa- 
ther, who is spoken of as giving 
something to Jesus, must be 
greater than the receiver. Of 
consequence, it appears reasona- 
ble to conclude, that Jesus was 
the Son of the Father, and not 
the self-existent Father himself. 
Hence Jesus was not God, but 
the Son of God. 3. Jesus teaches, 
fiat all that the Father giveth 
iim, shall come to him. By com- 
ing to Jesus, it is generally un- 
derstood, the same thing as be- 
lieving in him. Those given to 
Jesus, are given before they 
come. Hence it must be before 
the foundation of the world, in 
the word and purpose of God, 
or before they were brought to 
believe in Jesus. And those who 
come to Jesus, or believe in him, 
he will in no wise cast out. 4. 
From the whole passage, it ap- 
pears clear to all the sound or- 
thodox Calvinists and Hopkin 
sians, that it is a certain, and 
glorious truth, that all whom the 
Father giveth Jesus, shall finally 
be saved from sin and misery, 
and obtain perfect holiness and 
eternal life. 

Now, admitting the orthodox 
opinion to be correct, a question 
arises, who, or how many, are 
given by the Father to Jesus, to 
be saved? The Calvinists, pro- 
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to Jesus. And they shall come, 


and will come, by the irresistabie 


and instanteous power of God’s 


ever so long in sin,) and humbly 
repent and believe in Jesus; re- 
ceive forgiveness of sin, and eter- 
nal life. But many reflecting, 
serious inquirers after trath, 
doubt the correctness of this par- 
‘tial system of the Calvinists. 
They have recourse to the faith- 
ful and true witness. They would 
‘learn of him, who is meek and 
‘lowly of heart, that they may find 
‘rest to their souls. By search- 
‘ing the scriptures, they find, 


J esus saying, Mat. xii. 27, ‘ All 


'things are delivered unto me of 
‘my Father.’ See Luke x. 22. In 
' John iii. 35, we read, ‘The Fa- 
‘ther loveth the the Son, and hath 
‘given all things into his hand! 
‘Again, John xiii. 3, “ Jesus 
knowing that the Father had gi- 
_ven all things into his hands, and 
‘that he was come from God, and 
| went to God!’ Thus, in the mouth 
|of two or three witnesses, every 
| word seems to be established. If 
the word allin our first text, means 
ithe whole given to Jesus, why 
does not the word all mean as 
many in the last? To correct all 
‘these texts together, or to sum 
|up the evidence of all these wit- 
‘nesses, we may look at John 
'xvil. 2, ‘As thou hast given him 
‘power over all flesh that he 
should give eternal life to as ma- 
ny as thou hast given him. 

| Now having attended to the 
law, and to the testimony, do we 
| not see the case to be clear, that 
all the Calvantsts, to be consis- 
tent in explaining the scriptures, 
must admit. that as all things are 





fess to believe that the elect, or 
a. part of mankind only, are given 


given to Jesus, by the Father, all 
shell come to him and be saved? 
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If to evade these texts, any 
should say, mankind are not in- 
cluded among the all things, for 
man is not a thing; I would re- 
ply, that the child Jesus is called 
a holy thing, Luke, i. 35. A man 
must be athing, or nothing. If 
a man is nothing, how can he do 
that accursed thing (sin) which 
God hates? All things in heaven, 
and earth,—whether thrones, or 
dominions, or principalities, or 
powers, all things were created 
by him and for him. And he is 
before all things, and hy him all 
things consist; that in all things 
he might have the pre-eminence. 
For it pleased the Father, that in 
him should all fulness dwell: and 
(having made peace through the 
blood-of the cross) by him to re- 
concile ali things unto himself; 
by him 1 say, whether they be 
things in earth, or things in hea- 
ven.’ Col. i, 16—20. For he 
hath put all things under his feet. 
But when he saith all things are 
put under him, it is manifest that 
he is excepted which did put all 
things under him, And when all 
things shall be subdued unto him, 


then shall the Son also himself be |) 


subject unto him that put all 
things under him, that God may 
be all in all.” 1 Cor. xv. 27, 28. 

By comparing scripture with 
scripture, it appears pretty evi- 
dent, that, if the Calvinists are 
correct in explaining the first 
text, (and I see not but that they 
are) then by the other texts, all 
mankind were given by the Fa- 
ther of their spirits, to Jesus, 
who came into the world to save 
sinners; and they shall in due 
time cometo him, and in no wise 
be cast out. 


Boston Univer. Mag. 


FOR THE MAGAZINE, 


“* Oh Lord, how manifold are thy 
works! In wisdom hast thou eonceiy- 
ed them all! The earth is full of thy 
riches !”—Ps,. civ. 24. 
| here is perhaps nothing so 
well calculated ‘to aid the mind 
‘in forming just. conceptions of 
| the character of the Supreme Be- 
‘ing, as a contemplation of the 
works of nature. In vain would 
revealed religion have informed 
us that he is Almighty, Omni- 
'Sscient, and infinitely good, unless 
we had previously obtained just 
ideas of power, design and bene- 
volence from the works of his 
creation. ‘The scriptures are an 
‘address to the reason and judg- 
‘ment, and accordingly as their 
‘faculties have been enlarged, #o 
will be our ideas of the divine 
character, The tremendous ¢a- 
taract—the stupendous mountain 
_—the boundless ocean—the de- 
structive tempest—and “all the 
dread artillery of heaven,” con- 
| vey exalted ideas ef illimitable 
nam W hat being less than in- 
finite, could have formed and 
launched into harmonious motion 
those vast masses of matter which 
constitute the celestial worlds, 
and continue in existence mil- 
lions of beings.—Wisdom, and 
love of order, are manifested in 
the revolutions of myriads of 
worlds among each other through- 
out infinite space, exhibiting the 
most beautiful harmony, and most 
amazing design.—In the just ba- 
lance of being on our earth. In 
a word, in the nice adaption of 
means to their ends, constantly 
presented to our view, through- 
outcreation. Benevolence shines 
forth in the creation of being, 
from that of the minutest anima- 
‘cai to the mammoth—in the 
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provision for each species, and in 
their being assigned stations per- 
fectly adapted to the natures of 
each.—Creation teems with ani- 
mation;—the earth, the air, the 
sea, are peopled with myriads of 
every species, and all indebted to 
he never failing goodness of the 
same infinite Being !—Thus, is a 
knowledge of the works of nature 
valculated to incite our piety, by 
elevating our conceptions of their 
livine author ;—‘*‘ An undevout 
philosopher, ismad.” What mind 
pf common susceptibility can re- 
ist devotion upon viewing the 
elestial expanse, when it pre- 
ents to his view; 


. boundless blaze, ten thousand trembling 
res 

d dancing lustres: where the unsteady eye, 
estless and dazzled, wanders uncoufin’d 
rer all this field of glories?” : 


3it not natural on such occa- 
ons to soar on the sublime pi- 
ions of Milton, and cry— 


hese are thy glorious works, Parent of good, 
Imighty,—thine this universal fram~, 
us wondrous fair; thyself how wondrous then?’ 


r, exclaim in the sublime lan- 
iage of inspiration, ‘‘ How glo- 
ous are all thy works, Lord, 
od, Almighty!” 
The study of the works of na- 
re has indeed a direct and pow- 
ful tendency to excite in the 
east devotional feelings, to the 
ithor of all good. Man, when 
looks abrvad upon creation, 
uck with its wonders, feels that 
elr cause is not in himself; he 
els that all is the work of a Be. 
>, hidden from his senses, but, 
0 manifests himself by the be- 
fits which he bestows witha 
eral hand upon all sensitive ob- 
ts. ‘‘He then seeks this Be- 
y amid the world in which he 
s been cast; he inquires of the 
bvens, of the earth, of all that 





surround him; he listens if he can 

hear his voice.”—Full of that re- 

ligious sentiment which rises in 
‘his breast, he mingles his voice 
| with that of nature, and offers up 
‘his grateful praises to the Divini- 
| ty whose presence he feels,—who 
caused him to exist, and whose 
guardian power he perceives, ma-~ 
nifested in himseli—in all that 
surround him. 


The true christian views the 
book of nature, as well as the 
book of revelation, as written by 
the finger of God; he therefore 
thinks that it equally claims his 
attention. In his pursuits and 
enquiries he ascends with the 
philosopher from effects to causes 
till he arrives at the great first 
cause of all, the primum mobile 
of the universe. He beholds the 
great Supreme at the helm of the 
affairs of creation, directing and 
upholding by his infinite wisdom 
and power, the laws which govern 
animate and inanimate matter, 
from the microscopic fungus, to 
man—from the minutest atom to 
the great fountain of light and 
heat. He has an unshaken con- 
fidence in a superintending Pro- 
vidence ; for reason teaches him, 
that if that being whose perfec- 
tions enable him to esteem every 
thing according to its importance, 
extends his care to the smallest 
insect, he will not neglect his ra- 
tional creature, man. And, al- 
though he believes there are sys- 
tems on systems in boundless 
space, and that each of those 
systems is composed of worlds 
inhabited by myriads of beings, 
he is not under the shadow of an 
apprehension of being overlooked 
or neglected amidst the innumee 


rable throng! 
A 
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The Paraphrase of the Lord’s Prayer. 

FATHEK oi Mankind! who in 
Eternity, inhabitests the highest 
Heaven, we adore thy holy name. 
Establish thy kingdom, wherein 
peace and righteousnes shall dwell 
over the whole face of the earth.— 
Let thy will be therein done with 
purity, with sincerity, and with 
grateful zeal, even as it is in Hea- 
ven, the habitation of thy perfect 


humble confidence beseech thee te 
forgive us our trespasses, which, 
from our imperfect knowledge of 
thee, and the corruption of our 
frail nature, we daily commit a- 
gainst thy holy laws. Suffer us not to 
be ledinto temptation by the wick- 
ed examples of others, or the erring 
‘propensity of our own minds ; but 
deliver us from those evils, to 


Saints. Give us this day our daily ;! which, in our present probationa- 


bread, and teach us, with the dis- 
Ppensations of thy Providence, to be 
Contented, that thereby we may 
enjoy those blessings, which we 
derive from thee, the only true 
source of happiness. As thou hast 
taught us to forgive the trespasses 
ef our brethren, we, therefore in 





ry state we are exposed: 

For the kingdom and govern- 
iment of all the universe 1s thine, 
by thy Mighty Power alone all 
‘things were made, and are sustain- 
ed; and unto thee be ascribed all 
ithe glory thereof—For Ever 

AND EVER, Amen. 


ea TPRABBWVAANBA CL ——— 


For the Magazine. 


GRATITUDE AND LOVE TO GOD. 


All are indebted, Lord! to thee, 
But I far more than all, 
From many a deadly snare set free, 
And rais’d from many a fall. 
Thou hast o’erwhelm’d me, from above, 
Daily with thy boundless love. 


The bonds of gratitude I feel, 


No langu 


age can declare ;— 


To thee with thankful heart I kneel 
And raise my soul in prayer; 
Oh may I e’er that blessing prove, 
To return thee love for love! 
Spirit of Charity! dispense 
Thy grace to ev’ry heart, 
Expel all other spirits thence, 
Drive self from every part : 
Charity divine, draw nigh, 
Dissolve the chains in which we lie ! 


All selfish souls, whate’er they feign, 
Have still a slavish lot, 
They boast of liberty in vain, 
Of love, and feel it not. 
They whose bosoms glow with thee, 
They, and they alone are free. 


Oh! Holy Spirit from above, 
O’er every mind prevail, 

Love only teaches what is love; 
All other lessons fail : 


We learn its name, but not it powr’s, 
Experience only makes it ours. 
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